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Preface to the 
Second Edition 

This book was published two years ago under the title 
■The beard and issues of human nature". With the grace 
of Allaah it was sold out within a few months. The 
second edition, however, could not be published quickly 
thereafter. After a space of four years this is the second 
edition. 

The first name of the book was cumbersome and not 
very clear. Thus, for the second edition the name has 
been changed to "The beard and Sunnats of 
Rasulullaahs". 

Further, a few significant additions have also been 
done. A number of important rulings have been added, 
more references have been included and two new 
recommended acts (Sunnats) have been brought viz. 
circumcision and parting the hair. Answers to a number 
of objections have also been included. 

I make du'aa that Allaah accepts this weak effort and 
make it a means of guidance. Ameen! 

Saeed Ahmad Paalanpuri 

Darul Uloom Deoband 
14 Sha'baan 1394 
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great evil. May Allaah save us from these! 

Muslims are requested to take a deeper look at every 
aspect of their lifestyles. If anything appears to be of a 
devilish or evil nature then one should return to the 
lifestyle of Nabi f. 

in the beauty of the face, the hair plays a major role. It 
differentiates the beauty of the male and female 
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.SunnjtsonhlAnibJyaa^ 

TZITbethe proofs of either group, 
cutting it. What eve extremjsm and chosen 

t,iefaC il th w in contrast to the first group, Islaam 
the m 1 the keeping of the beard so that there is no 

commands k MB face . |n contrast t0 the 

second group. Islaam has stipulated a length that prevents 
resemblance to a beard that grows without being cut. 


With regards the first group, 


the Hadith of Ibn Umar 


states that Nabi $ mentioned: "Oppose the polytheists. 
Trim moustaches and lengthen beards." In another 
narration it is mentioned: "Cut moustaches and allow 
beards to hang." (Bukhari and Muslim) 

From the above narrations opposition to the non-Muslims 
is proven to be an essential objective of Islaam and 
keeping of the beard is clearly an obligation (Fardh). This 
Hadith also proves the impermissibility of shaving the 
beard because of the following important principle: A 
command to do a certain thing necessitates that the 
opposite action be forbidden. Thus, as this Hadith makes 
it obligatory to keep a beard, is also makes it forbidden 
and impermissible to shave it or shorten it. If shaving is 
not regarded as forbidden but permissible then the 
command to grow the beard and not to shave it will 
become null and void. 

These Ahadeeth should be considered by those people 
who shave their beards not only to fulfil their desires, but, 
to imitate and resemble the non-Muslims. It is as if their 
purpose is to oppose this essential object of Islaam, viz. 
opposing the non-Muslims. May Allaah save us from this 
and from them. (At-Tashabbuh fil Islaam)' 

An educated person once addressed a lengthy question to 
Hadhrat Moulana Ahmadullah Saheb M the Sheikhul 


Thus. a jt wa s re alise it would be d |t was, 

P eopleJtWa oaredaPP^ riatelya " regarding issues of 
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rayyib Sahib * and "lifaa ul-Lihyah" by Moulana 
Vladani a \ a^j. 

May Allaah reward these saints in the best way and may 
He accept the efforts of this worthless soul. Ameen! - 

Saeed Ahmad Paalanpuri jj o*h 
Darul Uloom Ashrafiya 
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istrict of Surat, 

1970 
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The Beardandthe^ 

About the Author 

Hadhrat Moulana Hafiz Mufti Saeed Ahmed Palanpuri 
studied in the renowned Darul Uloom Deoband - India. 
Taught in Jamia Ashrafia - Gujuraat for 9 years and 
currently lecturing in Darul Uloom Deoband for the last 32 
years. He has tutored in every science of the Dars Nizaami 
and has become world famous for his discources and 
deliberations on Tirmidhi. An average of +_1000 students 
attend these dynamic presentations daily. Fortunetly it has 
been documented and soon to be released. Student’s 
acknowledgeing his vast, intense depths of knowledge 
generally refer to him as “Allamah” and "Bahr ul Uloom”. 
Besides his tours of U.S.A, U.K, Canada, Zambia, 
Zimbabwe, Malawi, South Africa and Turkey, he has 
written extensively especially for the scholars. 

He has full command over 5 languages i.e Arabic, Persian, 
Urdu, Gujuraati and English. 

Presently in his life 5 of his works are used as standard 
text books in higher Institutes of Learning. He has penned 
works of reputable level on Tafseer, Ahadeeth, Principles 
Of Tafseer, Principles of Ahadeeth, History of Ahadeeth 
compities, Syntax, Grammar, Etermology, Jurisprudence, 
Philosophy and logic. 

latest gigantic master piece is the 5 volumes, 
commentary of the magnus opus of Hadhrat Shah 
aliullaah Dehlevi (A.R) “Hujjatullaah Baligha" - called 
atutalllah ul Wasiyah” each volume extending over 
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The Beard 


A»/ a aiib) for a Muslim to keep a beard. It 

tt V°roiriDuteory (Waajib) that the beard be one fist in 
a valid Shari reason is 

prohibited (haraam). A person who does so .s an open 
sinner To trim the beard to less than a fist is a near 
prohibition (Makrooh Tahrimi). To do so on a continuous 
basis is also a grave sin. There is consensus of opinion in 
the Muslim world regarding this issue. 

Your lengthy question requires that the answer should be 
explained in detail. The following is, therefore, presented. 


It is compulsory (Waajib) to keep a beard 

Fora Muslim man to keep a beard is compulsory (Waajib). 
Ibn Umar & narrates that Nabi g said: "Shorten 
moustaches well and lengthen the beard." (Six Books of 
Hadith) 

In another narration he said: "Oppose the Polytheists. 
Shorten moustaches and allow beards to grow." 

Hadhrat Abu Hurairah & narrates that Nabi g said; "Cut 
moustaches and lengthen beards and oppose the 
Fireworshippers." (Six Books of Hadith) 

Allamah Mahmood ibn Khattaab Subki Maaliki while 
explaining the Hadith, writes: 

A command comes for compulsion (Wujoob) and a 
S U !! 0ry aCti0n (Wu i° ob ) cannot be dismissed without 

pnSpleso!Vadr- knOWn PrinCiP ' e ° f the SC,ence ° f the 

£m m A h h„ A 7 m . ed Nafraawi Maaliki writes: 'The word of 

towards com^t • and , 1A t , he comman d of Nabi 3S indicates 
wwdras compulsion (Wujoob)." 2 
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ompuisoiy (Waajib) to eng words of Qazi 

,ngth have been mentioned above, me 
lanaullah Paanipati M that trimming 
>ss than a fist is prohibited will appear in due course 
ider the section dealing with the verdict of the Hanafi 
:hool of thought. The text of Durre Mukhtaar states: 
to the beard is the recommended length (Sunnah), 
at is, a fist in length... 1 ' 

lam Muhammad m wj has written in Kitaabul Aathaar 
ie recommended (Sunnah) length of the beard k thl‘ 

ttsxsrss ssWS 
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. and the sunnatsoMheAmbiyaa^-__ 

A doubt 

qnme De0 n|e assume that Nabi * did not stipulate any 
fixed length for the beard but only encouraged people to 
Zn one in other words, if one abstains from keeping 
such a beard which is like an open sinner or a beard which 
is generally regarded as a beard amongst the masses then 
the requirement of Sharia has been fulfilled, whether or 
not it meets the deduced conditions laid down by the 
scholars of jurisprudence. (Moulana Modudi, Rasaail Wa 
Masaail, 1:140) 

The Answer 

Regarding the beard six words have been used in the 
Hadith text. First, let us try to understand the meaning of 
these words and then we can ponder whether a fixed 
length has been stipulated for the beard or whether any 
type of beard may simply be kept. 

1. 'X This word comes from Baab Ifaal (Ju*i); The 
scholars of the Arabic language explain its meaning as 
follows: 

He lengthened the beard until the hair became thick and 
long. (Taajul Uroos) 

2.1'jfjl This word also comes from Baab Ifaal (jui|). It 
means to complete, to perfect and to fulfil. 

(see p. 24) .... (He fulfilled the vow) 

• •• (He measured in full) 

This ri ^ e . disc b ar ged his obligation in full) 

Muslim r < 5 h aPPe f arS ' n the text of the Hadith that appears in 
Muslim Shareef. Hadhrat ,bn Umar * narrates that Nab, * 

completely !Th If 6 Polytheists by cutting the moustaches 
completely and by fully lengthening the beard." 
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tlZrd also comes in Abu Hurairah 4s 

appears in Mus ^ m "Cut moustaches and enlarge 

narrates that Nabi ^ ’ thereby opposing the 

and lengthen beams, 

it to remain in complete form or to 

leave it freely. 

... (He did not take any portion of the prey. He lett 
it in its complete form) 

... (He left or delayed the matter) 

This word also appears in the Hadith text. Refer to 

S“ aril Anwaar ’ Allamah Taahir Patni under the 

5- 'jJj This word comes from Raah , , 

from B aab Ifaal. | n both cases i l! T feeL !t also comes 
to complete. Cases t means to increase or 
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77 r - n oe deduced from a narration in which 
The length of ea Mamar asked Hadhra, 

“T» E JSEw »»■ * «* 0 “ ra " ai 

an 7 A 7 S Lopie have known mat Nab * v.a S reatmg 
SStr^SS Kbabtoab replied: 'B. the moremem 0 f 
blessed beard Of Nat> * we used to realize that he 
was reciting Quran-' (Rawaahu Abu Dawwod Wa Bazzar. 
vof.2. p. 44) 

It is clear from the above that only soch a toeard ihai was 
sufficiently long would shake when Quran was needed, if 
the beard was smad there would be no quest ion of 11 

moving. 

It is narrated concerning Hadhrat Abu Bakr S«J(toek .* that 
tos beard was thick. 

It is narrated concerning Hadhrat Uthmam ♦ that his 
beard was not thick but it was long 
The beard of Hadhrat All ♦ was wide and usckj to 1 . • the 
area between he two shoulders (Shomsud Ouihaa, p 11' 

In addition to this, Nat* * used to pass the we! i infers 
through the beard and this cannot toe done <r, iu- ji 
a small beard. 

Moulana Maududi has written that the muc of the be*td 
was not important amongst out pre*dc< *-*%(#* i nw 
teoks Of Sryai and me **nc* of v* 

N'adeem only the tongms of the bartt of two o> tfttw 

Ci.:, * - — — 

Nab * rw. ^ u, °Krapn»es of all the companions d 

companions * nL^IKJ* °* tt>? "** 
reason, there An. * hav * ***" f’&corded For th6 

that era m.s ^ Ieo,lon <* their beards Secondly, « 
—-:7^7^e_because alt the people 
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—IT^iiTmake sure not to miss the Eio 
Salaah the ««»**» js considered to be of an even 
Salaah. op tlo nal (NafI) whereas both (Eid Salaah 

lower status than op ded {Sunnah) and both grg 

and the beard) are 

compulsory (Waajij- ^ fe referred t o as Sunnah 
The ^pndedlMn also be explained in that one fist 
STsunnah (recommended) and to lengthen it more 

EfwHnW » « «* (Sunn , 8 ? 0, , Nabi *■ 

This can be understood from the text quoted earlier from 
the book Kitaabul Aathaar of Imam Muhammad m 
wherein he states: 

'The recommended verdict (Sunnah) of the beard is to 
lengthen it to one fist. This may be done by grasping the 
beard in the palm of the hand and cutting the excess." 

By trying to look at the issue differently, people have 
assumed that one fist is recommended (Sunnah) and less 
than this, whether by trimming or cutting the beard, is 
contrary to the recommended verdict (Sunnah). In reality 
this is an omission of a compulsory act (Waajib) and 
strictly prohibited (Haraam). 7 

Shaving the beard is prohibited 

There is consensus of opinion in the entire Muslim world 
that shaving of the beard is prohibited (Haraam). Not even 
one individual is of the opinion that it is permissible to do 
so. A few quotations from the senior scholars of Islaam 
are presented hereunder. 

Allamah Mahmood Khattaab writes: 

HanfehV!l S , 0r Lam JJ* consultants like Imam Abu 

Imam Ahmaa 1’i mam Mallk ““ "'“■J. lmarr > Shafi ^ • 

etc. are all of the opinion that it is 




t0 ^eJe <r ™ 

T shaved their beards t f d '^-Muslims by 
mustaches. Some even JlHusSche and prolonging the 
:S g btn e eaSe°nose. Many of the uninformed follow 
iese people ." 10 

adhrat Thaanwi writes.’ 

he text of Durr Mukhtaar, which stipulates the shaving Of 
e beard as prohibited, is clear proof for the consensus of 
inion on this issue." 11 

seen these various quotations the verdicts of the 
s of each of the four schools of thought will be 
ally presented. 


individually presented. 

Verdicts from Hanafi jurisprudence 

P k f* - actions of 

to ^ h,sb - d i S 
“ Von tta T° hibil W 








, .?ocu a t*e entire beard is the custom of the Hindus 

' of India and the Fire-worshippers. 

6 . 'To shorten the beard to less than a fist is prohibited 
(Haraam)." 17 

7. To shave the beard or to cut it to less than a fist is 
prohibited (Haraam)." 18 

Verdicts from Shafi jurisprudence 

Allamah Ahmad ibn Qasim Abaadi Shafi writes in Tuhfatul 
Muhtaaj, commentary of Minhaaj, in the marginal notes: 
"Note: Ibn Raafia, in Al-Kifayah, has questioned the 
statements of Rafii and Nawawi that shaving the beard is 
detested (Makrooh) because'Imam Shafi has 

explicitly declared it to be prohibited (Haraam) in Kitaabui 
Umm. It can, therefore not be detested. Halimi, in Shu'bul 
Iman, and his teacher, Qafaal Shaashi, in Mahaasin us- 
Shariah, have reached the same verdict. Azrai has also 
mentioned that the correct verdict is that shaving the 
beard without any valid excuse is prohibited (Haraam)." 19 

Verdicts from Maaliki jurisprudence 

The famous scholar of Maaliki jurisprudence, Sheikh 
Ahmad Nafrawi Maaliki, has written in the commentary of 
an article of Imam Abu Zaid: 

The practice of the army soldiers in our times whereby 
ey shave their beards and allow their moustaches to 
grow is undoubtedly prohibited (Haraam) according to all 

16 S' nc *hi Hashia Nasai, vol.l, p. 7 1 

omitteri^th kht 3 t ar Wa KaZa Zaylai Wa Sha ranbulali (We have 
omitted the entire text due to length), p. 12 

18 Mufti Abrinr^R 3 h Pa ? niP8ti ’ Maalaa BUClda Minh ’ P- 130 

19 Abaadi Sharahillr L h UtChpuri ’ Fatawa Rahimiya, vol. 1, p. 75 

Fasl Aqiqah 
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■rdicts of Hanbali jurisprudence ^ 

, the most authoritative book of 
ice. The author wirtes: 

iligatory to allow the beard to grow. To shave it 
bited (Haraam)."21 

jthen the beard in such a way that none of it is 
d is obligatory. Shaving it is prohibited 
n) according to the verdict of Sheikh Taqi ud- 

>ki M -u* j."22 

^oritative verdict of the Hanbali school of 

^is that ,t is prohibited (Haraam) to shave the 
*» and to shave It is 
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Verdicts of 

n f the Fire-worshippers to shave the 
h 'aid S hence,Shariah has forbidden it and commanded 

oediUi (l 2 g 

Te io b rds e oflbn ne Hazarn have already been mentioned. 
After these explicit declarations of the jurists, can there 
really be a second opinion with regard to the shaving 0 f 
the beard being prohibited? Can any doubt remain 
regarding its sinful nature? 

A valid excuse in the light of Shariah 

Shaving the beard due to a valid excuse in the light of the 
Shariah is permissible.For example, not being possible to 
apply medicine upon a wound without shaving it, 
performing an operation on that portion, removing lice that 
cannot be removed by other means, or any other valid 
excuse. The following principle is applied here: "Necessity 
makes it permissible to do the restricted." An excuse of 
this nature will allow a female to shave the hair from her 
head as well. 26 

A person who shaves his beard is an open 
sinner (faasiq) 

The definitions of open transgression (fisq) and an open 
sinner (faasiq) will first be mentioned. 

Allamah Firozabadi writes: 

Fisq i s to ignore and disobey the command of 

.7, f' t0 de P art the path of truth or to be 

surhV n °^? n S * nner (fe a siq) is, therefore, called as 
such because he departs from the path of truth."* 
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, ^the terminology of the Shariah, fisq means to 
leave the boundaries of the Shariah, to sin or O 
disbelieve. Generally, a sinful act is referred to as 
fisq and denial of any of the essential components of 
Islaam is referred to as disbelief (kufr). A faasiq 
means a person who leaves the obedience of Allaah 
& In Qamoos, it is mentioned u jc. 
meaning a date has come out of its covering peel' 
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The beard is a recommended practice 

' S “"” h ar;rre^raf andi 

rn keeo a beard is a recommended practice (Sunnah) 0 f 
thpAmbiyaa ^ and a demand of man's natural 
habit (fitrat). Fitrat has been explained by Abdur Raoof 
Misri in the following way: 

"Fitrat refers to those special qualities by which an 
individual's or a nation's personality is built from. For 
example, bravery, cowardice, sincerity, pride, generosity, 
miserliness, etc." 34 

This is the literal meaning of fitrat. We can technically 
define fitrat in the following way: "Fitrat is a collection of 
those specific qualities or unique signs which conform to 
the human natural disposition and which ultimately 
makeup an individual's or nation's character. Allaah $g 
has, by means of the Ambiyaa pi~Ji commanded 
the Muslims to adopt certain qualities by which they would 
remain distinguished from other nations." 

In Islaam, there are many such character building 
qualities. The beard is one of them. At this point, in 
conformance with the subject, we present a Hadith and 
briefly discuss its content: 

HadM Aisha ^M ^ narrates that Nabi £ said: 
mo , ' n . gS c ° nstitu te fitrat (natural habits): Trimming the 

(miswaak) e ’r| enStheninS the beard ’ usin S a tooth stick 
washing th'° ea ? ngthe nose with water, cutting the nails, 

beneath the arms b ° dy ' removing the hair from the 
washing thp n \ movin ^ the hair below the navel and 
lva e P ar ^ s after answering the call of 


e. 


- 0 , the Had' ,h -a. 

,, The narrato r , mouth. 

^ re D !absitisg argl,ng 
lhingPe • thP moustache 

t Trimming them used m 

moustache five words have 

cut the moustache 

...cutting the moustache 
...shortening the moustache 

... shorten the moustache 
thoroughly 

remove the moustache 
usiacne has not appeared in any Hadith. 
i, according to Imam Malik a\ it is 
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Shaving the moustache has 
For this reason, j: ' 
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prohibited to shave the moustache. 

'Many of the scholars of Kufa are of the opinion that to 
shave or remove the moustache completely is prohibited, 
imam Malik m also says this. He even says that one 

Qas,m narrates 

the moustache is mutilation^ P ' n ' 0n that Shavin g 

to°S°s'rshl-ng ^ 01 ° f thought th ere is a verdict 

bidat-1 entl0ned that shaving th 

? ere 's also a § the mous tache is 

School tri at econ d verdict 

^^ egards shaving t h COrdin g to the Hn 

§ ^ rri0Us tache e a s nafi 

d W0 ° dand ^ ihave 
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. and the Sunna.sof«heAmbiyaa*s-_____ 

ul ‘ Bahr has 

recommended a m in Durr Mukhtar ha$ 

prefened this « did gs weak . ln M ujtaba, Imam Tahawi 

referred to tte ^ sg(d m |mam Abu Hanifa, Imam 
Muhammad and Imam Yusuf also regarded shaving it as a 

{^difference of o^niorfsprings from the five words that 
lave been narrated in the Hadith text. Two of these, ^ 
and cii^i are used to show emphasis and this is achieved 
when shaving takes place. For this reason some scholars 
have ruled that it is recommended (Sunnah) to shave it. 
However, this is not so. If shaving was intended then the 
word 6^ is present in the Arabic language. Using another 
word instead of this word indicates that shaving is not 
desirable. Thus, the verdict of the Hanafi School of 
shaving being recommended (Sunnah) is not the preferred 
view. 

The preferred view, according to the Hanafi School, can be 
divided into three: 

1. So much of the moustache should be cut so that the 
edge of the upper lip becomes apparent. Ibn Aabideen 
Shaami quotes from Mujtaba: 

'The moustache should be cut so that it becomes equal to 
the upper edge of the upper lip. There is consensus that 
this is recommended (Sunnah).39 It is recommended 
(Sunnah) to cut it so short that the redness of the upper 
lip becomes apparent. It should not be removed from the 
very root. The text of the Hadith which commands 

, means Precisely what has been mentioned 
above. "40 

2- So much should be cut that it becomes like the 

Ta! r T; The auttlor of Hidayah has written in At- 
Ta Jms Wal Mazeed: 


■ 1, p. 33 
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wir Sawime ntionsthathe Se and he also saw his 

2;fafi.trimming hism0 s ustache r a ferred ^ jg that 

o*" scholars d°< n ^ s • ^ gp jnnovat j 0 n (Bidat).42 The 

stewing the mousta js t0 cut it thoroughly so 

Bcommended verdict (Sunna ) m has 

h-,,11 the hair IS short. Hadhrat Inaariwi j 

lien that the preferred view according to some is to clip 
i thoroughly. Hadhrat Shah Sahib Kashmiri M says 
iat trimming it is better than shaving it. Thus, to 
loroughly clip all the hair of the upper lip with a scissors 
the preferred method. Sayyed Moulana Zakariyya Sahib 
says: 

number of scholars of the past took the route that 
fenced (Sunnah). 

schoiars is 

uld mean to thoroughly cut it co th Ut ,t- Cuttlng here 
iv| ngit."43 §n ' y cut 11 so that it is similar to 
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The Beard -- , , 

that once a barber cut the 
-Taanq Ibn H*> ^ ^ g whjte ha(r |n the beard Qf 

wanted to remove it. Rasulullaah S caught his 
Na w!nd «id‘ A person who reaches any degree of old 
a^lhen this will be a source of light for him on the day of 

Haafiz Badruddin Aini A>i mentions in Umdatul Qaari, a 
commentary of Bukhari: 

■'A person has a choice regarding the cutting of the 
moustache. He may cut it on his own or allow someone 
else to do so since the purpose is fulfilled in both cases. 
However, one should not allow another person to cut the 
hair from beneath the arms and the pubic hair." (Aini) 

Note: 

The hair of the nose should be cut with a scissors and 
should not be plucked out. (Sharhus Sunnah, Mirqaat, vol. 
4, p. 456) 

2. Clipping the Nails 

There is no specific method of clipping the nails. They may 
be cut in any way beginning and ending at any finger. 
However, beginning from the right hand is recommended 
(Sunnah). 

It is best to bury nails that have been cut. In As-Siraaj ul- 
ahhaaj it is stated that hair from any part of the body, 

hnH S a ? d u Part the Poc, y w hich is separated from the 
body should be buried. 45 

elevatPH^ be n Uried then sh ould be placed on an 

prove to * in 8 place of hi £ h usage wil1 

mentioned tha?^ 8 t0 hea,th - ,n Fatawa Rahimiya it is 
permSe. thr0Wing awa y of ** and nails is 
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roemoving 1,16 h ha ve been quof t0 e arm s or 

3- Rem fi0me scholars beneat h the e| . 

lnM !?hV ing the nmmendable (S^ ^ , n g to 
I* b hem out are com^n usedi m ea 

piuc« IS text the word ^ has t0 re move the 
; n the Hadrth text mefor6i better 

uproot the hair. I ^ benefits. there will 

t ' STSe ham root comes out again it wOl no 

HoJS one is not in the habit of plucking the hair-out 
L the roots or one cannot endure the discomfort then it 
,s acceptable to shave the hair. Imam Nawawi ^ nas 
narrated an incident in which Yunus Ibn Abd al-Aala 
^came into the presence of Imam Shafi a\ A barber 
was at the time shaving his hair. He said to Yunus 
i do realize that it is recommended (Sunnah) to pluck out 
the hair, however, I cannot tolerate the discomfort ." 46 

Note: 


(Mustahab) 


to 


^ is preferred 
arm. 

2 ' ,tis Permissible to use a h a - 


begin from the right 


to 












!S unna^l^iyf^ 


, has been mentioned in the discussion 
,rhe that the hair beneath the arms and 
^Should be shaved by oneself. Imam 


wi M ^j held the same opimon. 


, 0 f necessity it is permissible to allow 


on'the moustache that the hair breath.the arms and 
the | 

Nawawi * 

However, in 3 case < 
another person to shave it. It has already been mentioned 

early in this book that Imam Shafi allowed a barber 

to remove his hair. 

4. Shaving the pubic hair 

1 Some scholars are of the opinion that the Arabic 
term refers to the hair growing around the 
frontal private part area of a male or female. Ibn 
Suraij is reported to have said that refers to the 
hair around the hind private parts of a male or 
female. However, the most authoritative verdict of 
the research scholars is that both the front and hind 
private parts are referred to as Imam Nawawi 
4)i -unsays: 

"By combining both the above-mentioned statements we 
realize that to remove the hair from both the front and 
hind private parts is preferred (Mustahab). Sayyed Murtaza 
Zabidi has mentioned the very same thing in ’Ittihaaf us- 
Saadatil al-Muttaqeen 1 (vol.5, p. 415). Therefore, this is 
the correct verdict. 

Showkani's <u objection is not particularly strong. He 
says that literally 'Aanah' means that portion below the 
stomach where hair normally grows. Hence, how can the 
m private part be referred to as the 'Aanah? The word 
- hasbeen explained in another Hadith as <3^. 
w m iS not correct to take its meaning in a general 

comnanin ddlt 'f n ' there iS no proof of Nabi * and the 

Private parts ° * shavin § the hair from their hind 
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r"*- M e ^'ald me companions of 
-avaf-"- Pair discussed above. Each 

r e ruli H? 

private parts in the following words: 

'Shaving is due to the fear that impurity may remain 
attached to it and may not be possible to remove when 
one cleans the private parts (istinja) after answering the 
call of nature .' 1 * 8 
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"^TTTrtean the pubic area with anything 
is fe to remove the hair. Once Imam Ahmad 

sinCe,1 :T irit acceptable to remove the pubic hair 
"'•* XVrs since all the hair is not cut properly?' He 
'eSed 'l think it would suffice, Insha-Allaah.' He was 
then asked: 'Is it acceptable to pluck out the pubic hair?' 
He answered: 'Can a person have the ability to endure 
this? However, it is acceptable to use Nowrah.'" 
(Muhgni, vol. 1 , p- 86) 

Allamah Showkani-^jalso said that it is permissible 
to pluck out the hair. However, the command of 
plucking applies to females even though Showkani j 
*Li did not expressly mention this. 

4. It is recommended (Sunnah) for females to pluck out 
the hair. Shami *»• narrates from Ibn Nujaim's 
Al-Ashbaar Wan-Nazaair : "The recommended 
(Sunnah) in the case of females removing the pubic 
hair is to pluck it out from the roots." This ensures 
that the area remains desirable for the female 
gender. However, if there is pain then it would be 
preferable to use lime, soap, etc since this also keeps 
the area soft. The final permissible option would be 
to shave the hair with a razor. 

5. The pubic hair should be removed from 
immediately below the navel. (Shami and 
Aalamgiri vol. 5, p. 368) 

6. In most people there is a clear difference between the 
haii above the navel and below the navel. However, 
some people have a lot of hair on the chest and 
stomach which may lead to confusion. In this case it 
is clear that the hair below the navel is the hair to be 
shaved and not the hair above the navel. 
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pits ,or '"fw four *» ns the hair 

,#Carffis and snj <* |t j$ per missiDi ve 

S&:riWprohibition 

h * said that we shoul removing the 

SS^SS^Pohioha'; 

M'rfrom bene;athth be the maximum time. 

f^Tahrimlrilow Salaah also becomes detested 

(Hakrooh). 

wth: Rasulullaah f used to clip his nails and trim his 
moustache every Friday, remove his hair from the navel on 
the twentieth day and remove the hair from beneath the 
aims on the fortieth day. 51 


5. Tooth stick (miswaak) 

SSE2! t° f Purity and cleanliness. 0, 

r*'-”"S a 'S i r: grea,lyen ooura 8 

“re Hadith he plac, 
'would havp ar that nat 'on would hp 

*0Mm me knows » 
!>^ any “wases. From !miswa *i an 

spWtal -» 








,„,m. «is imports"' “ * dr ‘“'' ,he pleas »'e ot 

Allaah S*."’ 

Special Occasions when the tooth stick 
(miswaak) should be used 

Rasulullaah * used the tooth stick (miswaak) whenever he 
awoke from sleep, particularly at Tahajjud time. Whenever 
he came into his home he would use it before doing 
anything else. This shows that using a tooth stick 
(miswaak) is not confined to Wudhu. After awaking from 
sleep or if a long time has elapsed wherein the tooth stick 
(miswaak) was not used then it is preferable to use it, 
even though Wudhu is not being performed. 

Our scholars have deduced from this very Hadith that 
using a tooth stick (miswaak) at all times is preferred and 
praiseworthy. However, there are five times when it is even 
more encouraged: 

1. During Wudhu. 

2. When one is about to stand for Salaah. This applies 
only if a long time has elapsed between the Wudhu 
and Salaah. 

3. Before commencing with the recital of the Quran. 

4. When awaking from sleep. 

5. To clean the teeth when a bad odour has developed 
in the mouth or the teeth have changed colour. 53 


Using a tooth stick (miswaak) increases the 
value of Salaah 

JS?"- narrates Nabi m saying: 'The value 
spvpnh, f 3 33h f ° r which t00th stick (miswaak) is used is 
ty times more meritorious than a Salaah for which 

^Moulana Muhamad Manzoor Nomani, Maariful Hadith, vol. 3, P- 

^Moulana Muhamad Manzoor Nomani, Maariful Hadith, vol. 3, p. 



3 r ,ul " . a tOOt' 1 

. ^ **’£&*>* 

Ahkam ating a to Him in Salaah f S £h I would be 

ofsp cf, and greatness of Allaa _ wjt h musk 

•JZfft J** » "l 0 ! Him However, Allaah « 

command ft. use 

SJ-JSSe Salaah 
and honour for Allaah S then his Salaah 
can rightfully be more than seventy times higher in status 
then a Salaah with no tooth stick (miswaak). 

A fasting person may use a tooth stick 
(miswaak) even after midday (Zawwaal) 

Hadhrat Imam Shafi Ail , <. a , /c th „ t ; t • 

(Makrooh) for a feL, T V that 11 ls detested 

e Csfoi h the niouth of a fas h tL h p a e nc1 ’ sa y that the 
'%ve Tu 0d0ur Of the m t00th st| ck Usin S a 










The Beard ana -— — 

“^Tponctering over the proofs of the jurists convinces 
tip ctlength of this verdict. 

r"e Hadith in which it is mentioned that the breath of a 
£!, => person is more fragrant than musk in the sight of 
Itah * does not deal with the tooth stick (miswaak), 
rather, the virtues of fasting. In other words, when the 
smell (a disliked thing) from the mouth of a fasting person 
,s so loved by Allaah m then how valuable would his entire 
fast be? 

Harihrat Shah Waliullah j has written a similar 


reason: 

The Hadith in which it states that Nabi M used a tooth 
stick (miswaak) while fasting and the Hadith regarding the 
fragrance emitting from the mouth of a fasting person do 
not contradict each other. Statements of this nature are 
used for emphasis. It is almost as if Nabi M has said that 
Allaah % loves a fasting person so much that if there is an 
odour emitting from his mouth then on account of His love 
this odour would also be loved." (Hujjatullah, vol. 2, p 
173) 

In addition, it is narrated that Nabi M used the tooth stick 
(miswaak) in abundance while fasting. Aamir Ibn Rabiah 
narrates: 

I could not even count how many times I saw Nabi M 
using a tooth stick (miswaak) while he was fasting." 
(Bukhari, Abu Dawood, Tirmidhi, Humaidi, vol. 1, p. 77) 

This Hadith is general and, thus, it would apply to the time 
after Zawaal as well. In the title of a chapter in Bukhari, 
JL Ibn Uma,Js & verdict is mentioned wherein he 

, mic es 8 fastin £ P erson is allowed to use a tooth stick 

Wusool voS, p e 3 b llf ning 0r end 0f the da y-" (Taiseerul 
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Arnbiyea 




..ueSunh ?!?- 1 

"-S’— s o« type UK® a 


. . he Of 3 

** 1B stick (mew*) 51,011 th|ng wh icft 

of „eo»»W **2?a rough <** h ' 

° f 

etc, tf0lJ , j act (Sunnah). , suffice in 

HoS, S 

SSS” tooth stick (miswaak) will not be 
alained. For this reason, it should not become a a I 
or custom. It cannot replace a tooth stick (miswaak). 
Continuous use of a toothbrush harms the gums, as 
well. (Fataawa Darul Uloom, vol. 7, p. 251) 

Fatawa Rahimiyah states that the primary 
recommendation (Sunnah) of the tooth stick (miswaak) is 
to use a wooden twig, if this is not available, if one has no 
teeth or if the teeth and gums are painful bv use of the 

“KSSi 1 ' 1 be accep,able to « 

toothbrush. However if a tooth It tooth P a ste or a 

5?;fC^.«a,ob th 


-P. 


^ a "»^s h T a ^,^'swaa k)is 

ng simii ar be 


39 










The 

^Whenever an odour may emit from in the mouth (teeth, 
gums, tongue, palate, etc) one should use a tooth 

stick (miswaak). . . , 

is preferable that the tooth stick (miswaak) be 
thoroughly used throughout the mouth ensuring that the 
phlegm from the throat and chest is removed, also. By 
doing this properly sores will not develop in the mouth, the 
voice will become clear and the mouth will be fragrant. 
(Hujjatullah, vol. 1, P- 450) 

2. The tooth stick (miswaak) should be held with the right 
hand. (Al-Minhal) 

3. It is best to use it horizontally. Using it vertically is also 
permissible. 

The Ahadeeth, which have been narrated regarding the 
use of the tooth stick (miswaak) horizontally, are all weak. 
See Al-Minhal, vol. 1, p. 178) 

"A tooth stick (miswaak) should be used horizontally and 
vertically on the teeth. However, horizontal is the choice if 
one chooses to use the tooth stick (miswaak) in only one 
direction." (Al-Minhal, vol. 1, p. 179) 

The Hadith of Abu Musa 4b wherein he states " ^ i 

11 

It Is translated as 'horizontally 1 . However, Imam Waki ■'-»=■ j 
" Jl1 bas translated it as Vertically.' (Muqaddamah Fathul 
Bari, p. 138) 


6. Cleaning the nose 

has „ placed great emphasis upon purity and 
cleanliness. A Hadith states: 

neatnpc? I! pur ?. and loves Purity. He is neat and loves 
and ini ! k ' nd and loves kindness. He is generous 

neat-DonofimSeS- 6 ’ *** *** C ° UrtyardS 
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The Beard and th e Sunnats of the A mbiyaa m\ 


However, the Hadith is not confined to only thism^^ 
Every such part of the body is intended wherever d ?* ning ‘ 
accumulate. ma V 

’The scholars have mentioned that the dirt which g a th 
in the fold of the ear and the inside of the ear is inclin 
in this. This should be removed by wiping it away or bv * 
other method." (Showkani, Nailul Awthar) y an V 

'The mucous which gathers in the nose and dirt which 
gathers in any part of the body due to sweat or dust 
should also be removed." (Al-Minhal) 

In summary, every such part of the body where dirt may 
gather has to be cleaned as a demand of nature. This is to 
keep the body presentable." 

Moulana Muhamed Manzoor Nu'mani ^ has stated 
that some senior scholars have mentioned that a principle 
is learnt from this Hadith. Cleanliness of the body, 
neatness of appearance, removal and prevention of 
anything displeasing or distasteful are part of the laws of 
nature and the system of the Ambiyaa <^. 55 
Ibn Qudamah has stated in Mughni that to wash the tips 
of the fingers after cutting the nails is preferred 
(Mustahab). This may be implied from the word ^ 
because scratching them before washing them may cause 
scabies. (Mughni, vol. 1, p. 88) 

8. Has three meanings 

a. To wash the private parts with water 
It the impurity (urine or faeces) has not passed further 
than the point of exit then it is recommended (Sunnah) to 
wa6h the area with water. This is the demand of nature as 
well, if the impurity has passed further than the point of 
exit then the rule is like other types of impurity, i-O- if IS 
necessary to wash it with water. (Waki qJJl oxx^, has taken 
this meaning). 
b - Eventing Urination 
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1. Gargling the mouth in wudhu is recommended 
(Sunnah) and in ghusal it is obligatory (Fardh). 

2. While fasting it is detested to gargle the mouth with 
force 57 since this may cause water to enter the throat 
and render the fast invalid. 


10. Lengthening the beard 

entionally left the topic of the beard to last 
continuity in our subject content. 


cheeks 
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2 - Jo lengthen the beard t« N. 

should be left to cm * f the Hadith is that th 

beafd 6 and"?"" 00 ' a,, ° W ^ £?* *** 

beard and do not touch The beard' g ’ engthen the 

vertically. 58 Deard bionzontally and 

However, the exact method of trimming has not been 
narrated in any Hadith. This is proven from the actions of 
the companions of Nabi sg. Hadhrat Abdullah Ibn Umar*, 
who loved to follow the lifestyle of Nabi $ (Sunnah) to 
perfection, has been described in a narration as having 
had the habit of trimming the beard to a fist length. This 
shows that this action is recommended (Sunnah). 

3. To remove or shorten the beard is prohibited 
(Haraam). The words of the Hadith mean lengthen! 
and a command in the Hadith represents compulsion 
(wujoob). It is, therefore, compulsory (Waajib) to leave 
the beard to hang down. Disregard of this command 
is, thus, prohibited (Haraam). When one removes or 
shortens the beard, this command is disregarded an 
it becomes prohibited (Haraam). (Islaahur-Rusoom, P- 

16, chap. 6) . , j S 

To knot the hair of the beard or to push it inwara 

I°so not permissible. By doing this the command 

a'fow the beard to hang down is being defied. 


4. 
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R a himiyah,vol. 2,p.246 honoure d. It should be 

to it and it 

washed properly. Oil sh ° a ' d . ,1» Derson w ho has 
should be combed. A Hadith states. A person w 

hair should honour it." 60 

However, a person should not occupy himself in the worry 
beautifying his beard. Abdullah Ibn Mughaffal 4p 
lentioned that Nabi i prohibited the combing of hair 
aily. 

'• Removing or cutting the white hair of the head or 
beard is detested (Makrooh ). 61 
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10 Regarding the hair on either s^^ ned in Had ''h g ' 
lower lip, a narration of 'Matalihni m the Centre of the 

KS r s ° r iem * 

(innovation). The correct waiSTlSve^r. 

"There PermiSSlbl !' Hadhrat Thanwi ail has written : 
mere is no problem in removing the hair on either side of 
tne centre of the lower lip. Sheikh Abdul Haq Muhaddith 
Dehlawi -*» has written in 'Siraatul Mustaqeem'that to 
remove the hair on either side of the hair at the centre of 
the lower lip is acceptable." (At-Taraaif waz-Zaraaif) 

11. Removing the hair from the elevated portion of the 
cheeks is permissible. However, it is best not to do 
so. (Faizul Baari, vol. 4, p. 38) 

12. When the hair of the head or beard becomes white 
then dye should be applied. A Hadith states: 'The Jews 
and Christians do not dye their hair, hence, you should 
dye your hair in order to oppose them." 

13. For men it is recommended (Sunnah) to dye (w> 
henna) the hair of the head and beard only. Dyeing 


-- ” "TTTTjatfismShaib min kitaabit tarajjul, vol. 2, 

62 Sunan Abu Dawood fi Natrisn on* 
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men. 

For a married woman it is preferred to dye her hands and 
feet (Al-Haawi Ul-Fataawa Lil Imam us-Suyuti. vol. 1, p. 

99) 

Hadhrat Aisha m narrates that once a woman 
stretched out her hand from behind the veil and presented 
«» » Nat. j. Rasulullaah * pulled back his hand and 

*m»jT ", is ,he <* = man or 
ik^inaai, s*. »|[ [ep Ieb - Th'S is a woman's hand 

r T w ™™L a , T le ^ ** have 

137) (m> Taisirul 
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conquest of m 1, ! V be used excen/u l37 > 
Qahafah *, was ^ »» 'athe, of £ bb J <1 * 
The hair of hk h ° ught ln the present , *■ Ab “ 

rt) but abstain from black?, 'p h 8 ® this hair ^ i 

17 • ' X is n °t Permissible to use btckl^ b ' aCk) ’ 
said: 'Towards the end of ?iml 7 Rasulullaah * 

black dye like thp ctr* SOme peop,e wil1 use 

smpli tho V tornach of a dove. They will not 

smell The fragrance of Jannah." 66 imam Ahmad ^ 

, taken an oath and regarded it as detested 
(Makrooh). It is stated in Mughni: 

According to the Hanafi School, the majority of scholars 
regard it as detested (Makrooh). Imam Abu Yusuf 
^ says it is acceptable for reasons of beauty. However, 
precaution would demand that it not be used. 67 
18. Red dye is preferred according to all the scholars. 
Besides black dye (black like the colour of hair) every 
other colour dye is permissible. The colour sms 
black is also permissible, provided it is ; not Ik 
colour of black hair. All these colours t 
since the whiteness of the ha/r can be noticed 

these are applied. 
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ofthe Arnbjy?^- 

' b |acK dy Lson. il |S Is- hair was 

’for ‘ hlS , Saib * narra I nerson whose ba . 

Hadhr iH dedicating t° a p ® r b , a ck dye ' s 
,ah • sa 7 h,,ps you use, th's , d u a n( 


was 

on whose ■ h 

5"^s^ u ^rnies.; : 68 ^ chain 


seit inclines ^J^ies .-68 chain 

intheh f sin?e y two narrators in H dith . 

P:in 8 « -ft. - lah? Ahadeeth 

P revent ' t does not contradict whjch was 

W* his narration refers to tha y \ at the time, 
Sar amongst the comparnons f ^ totally black but 
fwasmah and Katm. S s permissible and the use 
similar to black. This ofl black P companions of 

jSSS^ebg^ye is not proven 
from the companions of the Nabi %x» 

Note: 

l. The hair on the edges of the moustache also falls 
within the ambit of the moustache and the same laws 
apply to it. However, if one desires to keep this hair it 
is acceptable. Our predecessors, especially Hadhrat 
JjJ *' used t0 kee P't- Hadhrat Thaanwi x ^ 











The Bea r d an d the Sunnats of the Ambiyaa ^ 

Imam Ghazali has written: 

"There is no problem in keeping the hair o 
either sides of the moustache. Hadhrat Urn" 
& and others kept it.(lhyaa Uloomud-Din) ar 

1. Before the beard begins to grow (in young age) 

hair in front of the ears is included in the hair of th 
head. It is permissible to cut this hair with a scfcJm 
(Imdaad, vol. 4, p. 213) sors> 

2. Regarding the hair of the throat Alaamah Shaami 

has written : 

'The hair on the throat should not be cut." 70 
The very same thing is recorded in Aalamgiri. This is 
the verdict of Imam Abu Hanifa 4»i Jm | mam 
Yusuf has said that there is no problem in shaving it. 71 

3. If the beard is thin, i.e. the skin can be seen through 
the hair, then it is obligatory (Fardh) for water to reach 
the roots of the hair while making wudhu. If the beard 
is thick, i.e. the skin cannot be seen through the hair, 
then it is obligatory (Fardh) to wash the hair which is 
within the circumference of the face (hair which if 
pulled downwards does not reach further than the 
circumference of the face). It is obligatory (Fardh) to 
wash this hair or that part of the face in which the hair 
would remain within the circumference of the face. It is 
recommended (Sunnah) to pass a wet hand (masah) 
over that portion of the beard which hangs down and is 
beyond the circumference of the face. 72 
Thus, the hair that grows below the chin is 
obligatory (Fardh) to wash because it grows ou si 
the circumference of the face. However, it is oblige 


7 ®Radd ul-Mukhtaar, vol. 5, p. 401, Khatr Wa Ibahah, Fasl Bai 
7 Aalamgiri, vol. 5, p. 359 
UlTl daadul; Fataawa. vol. j, p . 5-6 
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1'JeS once saw Hadhrat Am ™ aar ' bn J aa f 
Mai of his beard and asked him why he did this. He 
"Why should I not do so when I saw Nabi M doing 


r 3 

in Ghusl it is compulsory because it has been stated m a 
Hadith: 'The effect of impurity is found beneath every hair, 
thus, wet the hair and clean the skin." (Bazl, vol. 1, p. 87) 
Hote: Khilal should be done with one hand. However if it 
is done with two hands, this is also acceptable. 

Note: 
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The Bear d and the Sunnats of the Ambiyaa 

free of hair, is obligatory (Fardh) to wash, as well, 
are often negligent of this . 74 


People 


A few more recommended acts (Sunnats) of 
the Ambiyaa 

Actions which conform to human nature are not only ten 
Sheikh Abu Bakr Ibn al-Arabi Maliki M j S 0 f the 
opinion that there are thirty things which are part of 
human nature . 75 Ten of these have already been dealt 
with. Two more of these need to be mentioned since life in 
today's times demands this. 

11. Circumcision 

In Abu Dawood the narration of Ammaar Ibn Yaasir has 
been mentioned wherein it is stated that circumcision is 
also a demand of nature . 76 Similarly, it has .been 
enumerated in the demands of nature in the narration of 
Abu Hurairah 77 

Meaning of circumcision 

Circumcision is defined as follows: 'To cut that skin which 
covers the gland of the male private part." 

Rules of circumcision 

From amongst the jurists of Islaam Imam Shafi ^ ^j has 
regarded circumcision as compulsory (Waajib). In one 
narration Imam Abu Hanifa has also been quoted 

to have said that it is compulsory (Waajib). However, the 
correct view of Imam Abu Hanifa j that it is highly 
recommended (Sunnate Mu'akkada) and a sign of Islaam. 

74 Durr Mukhtaar 

re Fathu * Bari ’ vo1 10, P- 283 
7 * Bazlul Majhood, vol. 1, p. 34 

-J^S^ Jamaat, also by Bavhaai in his Chapter of Clothin gs, 
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tot was supposed to be cut. ea * it It 

amount was cut then it is not necessary to repeat it 
half or less of the skin was cut then it is necessary to 
repeat it. 

3. if circumcision was done but the skin grew again and 
covered the gland then it is necessary to repeat it. 
However, if it has not grown that much then it not 
necessary to repeat it. (Aalamgiri) 

• is no need to circumcise a child that was born 

the childwas akearil 6 - Wth ^ Sk ' n coverin S it (as if 
already circumcised) and the *P 

annnt ha • 


S^cannotbecut 
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» , Yte nevw went to a circumcision during the 
t of Ntbi fc.‘ Abu Sheikh added that this was 
tofthe circumcision of a female. (Fathul Baari, 

o 10. p 289< 

i» M**ver. elaborate arrangements and personal 
•"Wms ate used to gather people. This is contrary 
JJf* ncommenoed verdict (Sunnah). (Islaahur 
r*L^ ^ tt1e occasion of circumcision 
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12. Parting the Hair 

In the narration of Hadhrat Ibn Abbaas 

hair is also regarded as part of the demandT"^ of th e 

(Bazl. vol. l, p. 34) In the early 

habit was not to part his hair, conforming toThe * 

the People of the Book (Ahle Kitaab). Later bv T ° f 

instruction, he began parting his hair. However he nev? 

stressed upon this. Hind ibn Abi Haala * narrates- 

"If the hair could be parted easily he did it. If it could not 

be done easily or if a comb, etc was needed he delayed 

parting the hair to a later time when a comb, etc was 

available." (Khasaail Nabawi, p. 10) 

In any case to part the hair is preferred (Mustahab). 
(Fathul Baari, vol. 10, p. 305) Nabi $ used to part his hair 
in line with his nose. Today, the fashions of parting the 
hair to the left and right are not Islaamic. Females should 
also part their hair at the middle of the head. 

Regulations regarding the hair 

Islaam has given very specific rules regarding cutting of 
the hair. 

Rules (Masaa'il) . 

1. It is recommended (Sunnah) to keep hair a 2 
the earlobe or a little below it. If the hair is shaved 
£e„ ,o Shave .he entire head is 
(Sunnah). It is also acceptable to cut a 

2. «7s permissible to cut all the hair with a scissors or a 

machine. not permissible to knot 

3. if the hair is veiy lengthenit ^ However , r is 

it at the hackee t ^ int0 two or three parts 
permissible to ma * e 1 , coj | lng jt round so that it 

without parting it, 3 d Th|s js pr0 ven from Nabi 

does not become dishe _ , said: -Nabi * cam ejo 
. Hadhrat UmnneHa?™-—- 
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fender because Allaah » has created each genaer 
with qualities that are appropriate to that gender, ror 
example, the beard is a masculine characteristic 
whereas flattery is a feminine quality. Beauty and 
adornment are found naturally in both genders. Shariat 
Mites that a gender develops the opposite quality, 
•wee, a person who begins to imitate a quality of the 

SSah e voL2,p a | 3 3) een CUrSed ‘ (Hujjatulah A| - 
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the above reasonl^that ££* princ 'Pte) (the 
fashion trends is ri ? Uttln S the hair in o™! 5810 ' 1 ' s 0n, y for 
young girls. Al , h n °! Permissible*',^ 0 fo "" »» 
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nair 0 f the neck- tk u permis sible to cut the, 
regarded as part of the be ' 0W the ear 'obet 
earlobe is regarded as Dai I We hair above the 
method of determining tWsV’L*’ 8 nape ' Another 
usually present on a nno S that the hair that is 
regarded as the naoe t° r ^ year old chlld * 
that appears lower is mo w 8 Cbl * d & rows up, the hair 
While it is permissible 8S the hair of the neck ' 
cutting the hair of th ° CUt the hair of the neck ' 
Thus, the hair below m nap ® IS detested (Makrooh). 
the hair above ft 8ar '° be sbou,d be «* hut not 

fashion "a re^contrary 6 to^ n 1 rSty,es that a P e Western 
avoided fL tt? ? u ' S,aam - These should be 
feT m me o a ti g V heSe Styles d0 "<* specifically 
and cannot th^ 0 ^!- 0 f ^ ^cutting the hair unevenly) 
and cannot, thus, be forbidden (Haraam), but, they 


0e ^^ ed (Makrooh). (M™ 

1,15110 trf J h h e e h h a aa fn such a way that part is 
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also forbidden. 

A m an who plaits his long hair to perform Salaah will 
render his Salaah detested (Makrooh). Rasulullaah ag 
said; "l have been commanded to prostrate (make 
Sajdah) with seven parts of my body only and not to 
hold my hair and clothing." (Abu Dawood and Bazl vol 
2, p. 84) 

Once Hadhrat Hasan * was performing Salaah with 
te hair tied. Hadhrat Abu Raafi * upon seems? him 
wened his hair while he was still in SaifT^ 
wpieting his Salaah Hadhrot u 1 n ^ alaab - After 
0d done so. He replied- “it f Hasan ^ as ked why he 

«maTe s I* , Salaatl b 
: , '^Cr sateap ^ha^ ,ha, 

tar 0 n o ° Penin S up. If ^ nat there i s 


command 


not to 
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calf (Fataawa RashidL°t ' r emovin g hair froi a t S h Pr0ven fr °m 

type and can thus h / 8 The hair of the ears he Chest and 

T he title J H ! B r rdandna,u ™lhabits 

S»na,so, me A m e“a a -'S,l OSen “ ^ <»* „ 

regarding natural habits mat ann!! dlscussed the issues 
title has another dimension a i!! !, ' n the Hadith - The 
regarded as so unimportant In* ^° Wadays ’ lslaam 15 
comes to the mouth ,c ^ nt d tnv,al that whatever 
beard is one su™ ,1« TT a " d Khow. a. 

regarding it. They are in manT r 3 h ° St of remarks 
By allowing theirln ’ allty ’ forced b y their disposition, 
the daTtn ' h ff e,r t e r° nmentS and the evil temptations of 

certain Jm f the ' r ,ifesty,es they are ^ced to pass 
, ar s regarding the beard. The answers to their 

th h S are P reser, ted so that they may turn back towards 
tne demands of human nature and they may be fortunate 
again to return to the straight path. 


1. Following the customs of the time 

Some say that Nabi g£ kept a beard due to the custom of 
his people. As the fashion of today is to shave the beard 
the keeping of a beard is a deformity. 

My dear friends, this is not correct. The beard was 
common amongst the Arabs because it was one of those 
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Hadith is 


the following 

me to lengthen my beard and 

(jail c m - 

appears in Sa» Muslim: "Nabi # 
commanded that moustaches be trimmed and beards be 
lagthened.' 

He fist Hadith proves clearly that Nabi M was 
wnanded by Allaah M to lengthen the beard and cut 
the moustache. From the second Hadith we learn that we 
toe to commanded by Nabi M regarding these two 
& How strange that you can still say that Nabi % kept a 
the cast™ the times? (Daari M Qadar wa 

foreign custom 

** Moms and the 2? P ' Y move w 'th the 

55 S^:,a-* 
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"I have created men and jinn for worship only." 

Thus, to deduce that lslaam has not given any guidelines 
regarding external appearance is incorrect. If a rebel says 
to his king that he obeys him fully with his heart and soul 
but his external appearance he does not consider as 
important, will the king accept his excuse? If a person 
comes to sit in a gathering with his clothing soiled with 
urine and feaces and after being ordered to wash and 
change his clothing exclaims that his internal is pure and 
there is no need for external purity, can such an excuse 
ever be tolerated? If these excuses are not acceptable 
(and they certainly are not!) then how can the Custodian 
of the Shariat accept it? (Imdaad, vol. 4, p. 212) 


3 No Internal without the External 

Some people say: "Why worry about the external? Internal 
fXmaton is sufficient." Even a poet has excised. 
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^ the interpretation but the re 

^^ 5 “^" e ° wall,henh0W 

symbols of 

Nabi s prohibited jo g a|| ^ (S hamail) 

aged that it be done jned by the scholars, 

Baning of this Ha i - his ener gies to 

: a believer should not devote do ne 

lting and beautification. This shouia 

ling to need and necessity 

Ji is not like decorating the wall of the garden, it 
wall itself. Without it the identity of a Muslim is 
It to maintain. 

4. Can bearded men deceive? 

®!l!! ople l, aim that “ bearded people deceive and 

. , mislparl nth ore 11 


ami nidi uearaea people aecei 
«a powerful external form to mislead others " 

h rf e ? rts and ton g ues acknowledge that 

Jjji s miietimes P deceive^neonle S th ^ faSt ' ng ’ Salaah and 
also. But what f a P i?° P e ’ are deceived by the 
»a ! : s th ! s of the beard? A person 
" hlSCh8ra ««-™ersbayS b 

11 cannot ho ntes act ually h ernivi . ra thei 

<>s, C assl Said beaSn 6 Musli ^s 
'—- ~~_ - l 't can be 
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e nmo 5 ' The Middle Path 

this reason, the Shariat 8 hie S ] kh ^’ Jews ’ etc - For 
moustaches be cut because th s p tipulated that the 
lengthening of the bea d L f Pe ° P ' e regard 
necessary. Thus, ,£ Ha« comSSf»S 
moustaches be cut is side by side with the command to 
lengthen the beard. In this way, the face of a Muslim 
remains distinct from that of a non-Muslim, even though 
another nation may be taught to cut the moustache if it 
grows long, e.g. the Jews and Casts. For this reason the 
Shariat has preferred that the beard should be cut if it 
exceeds a fist in length. In this way the Muslim face is still 
distinct because neatening the beard by cutting that which 
exceeds a fist in length is not to be found amongst other 
nations. 

Hadhrat Abdullah Ibn Umar Ibn Al-Aas states: "Nabi # 
used to neaten his beard vertically and horizontally. 

steer it way 
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people say that je ^ crjtjcs , Why ha ve 

***** TT standard and their actions a proof of 
® de The standard of truth is the Quran, the 
5“ actions of Nabi S his companions. In a hadith 
is mentioned: "Only such a person will be saved who 
Hows the path upon which I am and upon which my 
companions are." 

tan this Hadith the term 'Sunnah Wal Jamaat 1 was 
med. The'path of Nabi i' is summarised as "Sunnah" 
^ the path of my companions' is summarised as 
are in fact °ne and a person 

* T™*? ° f the " Sunnah Wal 
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(lt ls Present to a larger extent nT^ 00 l0nger present 
will Still remain This if LrT.l \2 ° Wada Y s! > th <? command 
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l n - a T' e ° f th ' S IS the rama ^' during rawaaTof the 
naoah. It originated because of the non-Muslims who 
were standing on the mountain in order to observe the 
weakness of the Muslims. Today, there is not even one 
non-Muslim present there, however, the ramal is still a 
command. For this reason Hadhrat Umar once 

84 Imdaadul Fataawa 


1 0 f Nabi $ is wr 

,J acceptable for Muslims to 

SSS * says: -Once I was passing through 
‘lb when I heard someone exclaiming from 
>: 'Raise your loincloth as this is a protection 
' ternal impurity (pride) and it 
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tehind me:'Raise your loincloth as this is a protection 
tom external and internal impurity (pride) and it 
praents the cloth from tearing.' I turned around and 
saw that it was Nabi §. I asked: This is a simple piece 
of cloth (What pride can there be in it and why should 


(be protected?)'. 

to*answered: 'If you see no benefit in raising it 
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9. Can we profess to love someone when we 
show love for another? 

Some people accept every proof for keeping the beard but 
their wives dislike the beard. The wife dislikes having a 
bearded husband. As long as the husband wants to please 
his wife he cannot keep a beard. The simple answer to 
this is that such a husband should become a true man or 
make dua that Allaah grants his wife guidance. 


10. Do you really need someone like that? 


Some unmarried men say that keeping a beard will make 
it difficult to marry, make it impossible to find a modern 


wife or find a wife of choice. 

In answer to them it is to be noted that the first reason is 
false. Females are not only married to clean-shaven men. 
Bearded men also have wives. If one female says no 

another can still be found. . . /nll 

The second excuse you present is correct but whydo you 
want to marry such a modern woman? In a Hadith it 
been mentioned: 
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eft»you when she dear y her desire is not 

u is lost due to your ^ Allaah M 

p and an insincere woman is a curse, 

save all people from the evil of such wome . 

11. Yet Another Excuse 

The final excuse usually made by men who shave is that a 
bearded man is ridiculed and cursed by those who are 
dose to him. This is true but not exclusive to the beard. A 
person who practices upon any recommended act 

cope with this - For this reason in a Hadith 
hsDeen will tefe one whcfhnlri Wh ° remains firm upon 
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emjronment will resist it. Pe£f «!Z5 a* itS^J 

w y . a such a chan ge overtaken you?" His seniors, 
friends and associates mock at him. He is ridiculed and 
his value in the marriage market decreases. The entire 
anti-lslaamic environment with it's full power attempts to 
wage a war with him. 

A person cannot fight such a war who is not strong and 
who does not have strong faith. His courage, however, 
benefits him in two ways: 

a. His resistance to an anti-lslaamic system creates in 
him strength to fight other battles as well. 

The awe of his character begins to dominate his 
environment. His call to the truth becomes so 
weighty that people begin to come closer to Islaam. 
He becomes the source of attracting towards 
perfection. 
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S 31 rS5T JB? an 6 anti-lslaamic Western 

environment at a time when the Muslim nation is in 
difficulty, holding firmly onto the recommended act 
(Sunnah) of the beard is to fight against the self - a form 
of jihad. The extent to which people are attracted to the 
symbols of Islaam due to his perseverance will be 
recorded in his book of deeds. 
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The hikmat (wisdom) of cutting the 
moustache and lengthening the beard 

1. pPPOSing the polytheists, Fireworshippers etc 

Muslims are a unique nation. Their lifestyle, dressing 
appearance, ways and actions are distinct. It is 
essential for the Muslims to be a complete portrait of 
Islaam. Their existence needs to be an embodiment of 
Islaam. In the words of the Quran they should be 
witnesses unto the rest of mankind. Allaah & 
mentions: 

"And strive hard in Allaah's cause as you ought to 
strive. He has chosen you (from all other nations) and 
has not laid upon you in Deen any hardship. Remain 
firm upon the Deen of your father, Ibrahim. It is he 
who has named you Muslims (obedient in every way) 
in the revealed books before the Quran and in the 
Quran so that the Messenger may be a witness over 
vou and you be witnesses over mankind. So perform 
Salaah give Zakaat and hold fast to Allaah He is 
b ’ ® nr fHe W j|| not allow you to be harmed by 
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generation. Now, Musim come tQ d0 this 
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'witnesses' because no 


WIlllCP^' 3 — 

task. This responsibility \ 

iltalmranonlybe Alnesses' of Islaam when there 
lifestyles and their claims conform in totality. This is 
when they are filled with the spirit of Islaam and when 
they do not resemble other world nations. If their 
external appearance begins to resemble others then 
their Deen will also begin to resemble the Deen of 
others. Islaam cannot simply be understood from 

Wnesses ,rS ° nalltieS *** t0 demonstrate Islaam as 
^ bee " rented 
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15. Health reasons 

!t Protects the chest and throat from the effects of hot 
the beard W,ndS D ° Ct ° rS ^ mentioned th 's benefit of 
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Die Hadith of natural habits (fitrat) and its commentary, 
as explained in Hadya Naazireen, has already been 
mentioned. The concise and penetrating explanation of 
Hadhrat Shah Waliyullah M in Hujjatullah AI- 

Baalighah, of this Hadith will, now, be presented in the 
words of Hadhrat Moulana Muhammad Manzoor Nu'mani 

f ese ten ac «ons which, in fact, are related to th* 
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addition since shl™ V ^ non - Mus «ms nations. In 
people a nPrLf r g ' S genera "^ the P ra «'ce of low 
cate gory PS S ° n Wh0 shaves ls Placing himself in their 

The harm of a long moustache when it reaches till the 
mouth is that food and drink adheres to it Mucous from 
the nose also passes by the same route. It is, therefore, 
the demand of purity that the moustache should not be 
kept too long. Thus, moustaches need to be cut, the nose 
should be cleaned by water, the tooth stick (miswaak) 
should be used, water should be used after answering the 
call of nature and joints where dirt collects should be 

(Maariful Hadith, vo1 - 3 ’^ distinctive symbols, without 
Every nation has to "a exist. Hindus regar d 
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We seek the protection from displeasing 
Allaah and His Rasul i 

Fora Muslim nothing can be worse than any of his words 
or deeds causing the displeasure of Allaah or giving 
difficulty to His Rasul i. If this does occur he is barred 
from the mercy of Allaah and deserving of a disgraceful 
punishment. Allaah states: 

“Verily those who hurt Allaah and His Rasool £, Allaah 
curses them in this world and in the Aakhirah and He has 
h ™“® (—men, to, them ■ “ A hza ab 
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The story is long but the lesson is that Nabi * used to be 
naturally annoyed by even non-Muslims who appeared in 
that manner before him. 

Consider the difficulty that is given to Nabi £ when he sees a 
person growing his beard after having had the habit of 
shaving for some years. Now, if Nabi 21, having become 
accustomed to a beard, has a similar dislikemseeinga 
clean-shaven person, can anything P r !^ n ‘‘ h ' s J su ^ yA " aa 
save us from giving difficulty to Allaah and His Ra *■ 
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pi to you will wail and howl. For a few seconds, 
separate yourself from your free thinking and consider your 

lie. 

wiaah has referred to the Muslims as the best of nations. 

No matter how great a sinner or transgressor a Muslim 
"#tbe, he still has at least some love for Nabi %. There 
^always hope that a person will see the benefits and 
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